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It is the very essence of family life and a domestic HO con-sway of father or elder that there is no compact.   Eight j^ct in and reciprocal duties are well enough understood, butfamiiy. there is no explicit agreement in the very nature of the case, because this implies a distinction of spheres, where interference  is, or is not, permitted.   This   severance marks the whole notion of power in India.   There the State (as external governance) has always been something foreign, not indigenous ; it has had no influence, has endeavoured  to exert no influence, on  the   real customs, creed or thought of the people, settled from time   immemorial.    Even   the   axiom familiar   from Limited the  time   of  Strabo  that  the  ' soil   belongs   to   the
king ' is merely a polite fiction ; it belongs to the com- Auto" munal village or the owner by right of ' first clearing.' The formula was invented to account by a show of equity for the tribute which every victorious class or dynasty 'must impose on the producers within their sphere of control. But if the land might, by a harmless turn of speech, be called the sovereign's property, this could not be said of the traditions, laws, and religion of the little communities, detached and self-sufficing. Over these the most absolute king did not venture to claim the control of a modern republic. This was outside his province, outside his contract. Over his slaves or his ministers he had power, just as a Eoman emperor over his soldiers or freedmen; but prudence in both eases compelled respect for the unwritten law of tribes, the custom of inheritance, and the taboo of caste. It is said by Juvenal, of Domitian, with an insight unusual in the Roman satirist, hoc nocuit Lamiarwn caede madenti. A despot may rage against noble victims with impunity ; but he risks throne and life if he touch the rights of the poor.
The question of supreme moment to-day is whether the State has overcome  this   foreignness or dualism,